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View synonyms for culturalof or relating to artistic or social pursuits or events considered to be valuable or enlightenedof or relating to a culture or civilization(of certain varieties of plant) obtained by specialized breedingCollins English Dictionary Complete & Unabridged 2012 Digital Edition William Collins Sons & Co. Ltd. 1979, 1986 HarperCollins
Publishers 1998, 2000, 2003, 2005, 2006, 2007, 2009, 2012culturally adverbanticultural adjectiveanticulturally adverbde-cultural adjectivenoncultural adjectivenonculturally adverbprecultural adjectivepreculturally adverbpseudocultural adjectivepseudoculturally adverbtranscultural adjectivetransculturally adverbOrigin of culturallFirst recorded in
186570; culture + -al 1Examples have not been reviewed.For the more intangible cultural communities lost like the music studios, rehearsal rooms and artists homes burned in both fires recovery will be diffuse."Osbourne was more than a rock legend - he was a cultural icon who reshaped music and defied expectations," said Ana Martinez, the
venue's producer.Hed done something reckless to a cultural landmark, but as an angsty teenager who loved rock and longed to rebel, it didnt make much of dent on my impression of him or his music."It just simply wasn't given the same cultural focus it was in some other countries at the same time."Particularly in the entertainment industry, where
careers are made on YouTube, TikTok influencers are cultural arbiters and the number of ones Instagram followers can determine whether they get the job or not.artisticdevelopmentalwww.thesaurus.comcultratecultural anthropologyBrowse#aabbccddeeffgghhiijjkkllmmnnooppgqrrssttuuvvwwxxyyzzAboutCareersContact usCookies, terms, &
privacyHelpFollow usGet the Word of the Day every day! 2025 Dictionary.com, LLC Also found in: Thesaurus, Medical, Financial, Idioms, Encyclopedia, Wikipedia. (klchr-l)adj. Of or relating to culture or cultivation.American Heritage Dictionary of the English Language, Fifth Edition. Copyright 2016 by Houghton Mifflin Harcourt Publishing Company.
Published by Houghton Mifflin Harcourt Publishing Company. All rights reserved. (kltrl) adjl. (Art Terms) of or relating to artistic or social pursuits or events considered to be valuable or enlightened2. (Sociology) of or relating to a culture or civilization3. (Horticulture) (of certain varieties of plant) obtained by specialized breedingCollins English
Dictionary Complete and Unabridged, 12th Edition 2014 HarperCollins Publishers 1991, 1994, 1998, 2000, 2003, 2006, 2007, 2009, 2011, 2014 (kl tr 1) adj. 1. of or pertaining to culture. 2. of or pertaining to cultivation. Random House Kernerman Webster's College Dictionary, 2010 K Dictionaries Ltd. Copyright 2005, 1997, 1991 by Random House,
Inc. All rights reserved. Adj.1.cultural - of or relating to the arts and manners that a group favors; "cultural events"; "a person of broad cultural interests"2.cultural - denoting or deriving from or distinctive of the ways of living built up by a group of people; "influenced by ethnic and cultural ties"- J.F.Kennedy; "ethnic food"social - living together or
enjoying life in communities or organized groups; "a human being is a social animal"; "mature social behavior"3.cultural - of or relating to the shared knowledge and values of a society; "cultural roots"4.cultural - relating to the raising of plants or animals; "a cultural variety"Based on WordNet 3.0, Farlex clipart collection. 2003-2012 Princeton
University, Farlex Inc.adjective2. artistic, educational, elevating, aesthetic, enriching, broadening, enlightening, developmental, civilizing, edifying, educative This holiday was a rich cultural experience.Collins Thesaurus of the English Language Complete and Unabridged 2nd Edition. 2002 HarperCollins Publishers 1995, 2002adjectivePromoting
culture:civilizing, edifying, enlightening, humanizing, refining.The American Heritage Roget's Thesaurus. Copyright 2013, 2014 by Houghton Mifflin Harcourt Publishing Company. Published by Houghton Mifflin Harcourt Publishing Company. All rights reserved. menningarlegur, menningar- [kltrl]B. CPD cultural attach N agregado/a m/f
culturalCollins Spanish Dictionary - Complete and Unabridged 8th Edition 2005 William Collins Sons & Co. Ltd. 1971, 1988 HarperCollins Publishers 1992, 1993, 1996, 1997, 2000, 2003, 2005Collins English/French Electronic Resource. HarperCollins Publishers 2005Collins German Dictionary Complete and Unabridged 7th Edition 2005. William
Collins Sons & Co. Ltd. 1980 HarperCollins Publishers 1991, 1997, 1999, 2004, 2005, 2007 [klt/r/1] adj culturaleCollins Italian Dictionary 1st Edition HarperCollins Publishers 1995 (kalt) nounl. a form or type of civilization of a certain race or nation. the Jewish culture. kultuur cultura kultura die Kultur kultur; kulturliv; levevis cultura kultuur kulttuuri
culture kultura kultra kebudayaan (j)menning cultura kultra kultra budaya cultuurkulturkultura cultura cultur kultra kultura kultura kultur kltr vn ha 2. improvement of the mind etc by education etc. He was an enthusiastic seeker of culture. geletterdheid cultura kultura die Bildung kultur; dannelse , cultura enesearendus sivistys culture kultura
mvelds peradaban menning, menntun cultura kultra kultra ilmu pengetahuan cultuur dannelse, kultur; utdanningkultura cultura cultur kultra kultura kultura bildning eitim ; s tu dng 3. educated taste in art, literature, music etc. He thinks that anyone who dislikes Bach is lacking in culture. kultuur, geletterdheid cultura kultura die Bildung kultur;
dannelse cultura arenenud maitse sivistys culture kultura mveltsg citarasa sifgun, menntun, menning cultura kultra, isilavinimas kultra kebudayaan cultuurdannelse, kultivering, kulturbevissthetkultura cultura cultur kultra omikanost kultura bildning kltr; zevk ve anlay vn minh 4. (a) cultivated growth of bacteria etc. gekweek cultura kultura die
Kultur dyrket cultivo kultuur bakteeriviljely culture kultiviran tenyszet budidaya rverugrur coltura kultra kultra kultur kweekbakteriekulturhodowla, kultura cultura cultur kultra kultura kultura kultur kltr, retik s cy vi khun 5. the commercial rearing of fish, certain plants etc. gekweek cultura pstovn die Zucht opdrt , cultivo viljelus viljely levage ,
uzgoj termels, termeszts pemeliharaan eldi, rktun coltivazione; allevamento , veisimas, auginimas audzana kultur teeltakvakultur, plantekulturhodowla cultura cretere; cultivare chov; pestovanie vzreja gajenje odling yetitirme s nui cultural adjectivecultured adjective (negative uncultured) well-educated. geletterd, ongeletterd culto kultivovan gebildet
kultiveret; dannet culto haritud sivistynyt cultiv odgojen mvelt terpelajar menntaur, (si)fgaur colto , kultringas, isilavins kulturls; izgltots terpelajar ontwikkeld kultivert, velutdannet; kondisjonertwyksztacony culto cultivat, educat kultivovan omikan kulturan kultiverad, bildad kltrl ; ¢ v ha Kernerman English Multilingual Dictionary 2006-2013 K
Dictionaries Ltd. kulturn kulturel kulturell cultural kulttuuri- culturel kulturni culturale cultureel kulturell kulturalny cultural kulturell kltrel thuc vn ha Multilingual Translator HarperCollins Publishers 2009 Want to thank TFD for its existence? Tell a friend about us, add a link to this page, or visit the webmaster's page for free fun content. Link to this
page: To those old allies whose cultural and spiritual origins we share: we pledge the loyalty of faithful friends.The lyrics were published sometimes in collections by single authors, sometimes in the series of anthologies which succeeded to Tottel's 'Miscellany.' Some of these anthologies were books of songs with the accompanying music; for music,
brought with all the other cultural influences from Italy and France, was now enthusiastically cultivated, and the soft melody of many of the best Elizabethan lyrics is that of accomplished composers. culturalCulture () is an umbrella term which encompasses the social behavior, institutions, and norms found in human societies, as well as the
knowledge, beliefs, arts, laws, customs, capabilities, and habits of the individuals in these groups. Culture is often originated from or attributed to a specific region or location.Humans acquire culture through the learning processes of enculturation and socialization, which is shown by the diversity of cultures across societies.A cultural norm codifies
acceptable conduct in society; it serves as a guideline for behavior, dress, language, and demeanor in a situation, which serves as a template for expectations in a social group.Accepting only a monoculture in a social group can bear risks, just as a single species can wither in the face of environmental change, for lack of functional responses to the
change.Thus in military culture, valor is counted a typical behavior for an individual and duty, honor, and loyalty to the social group are counted as virtues or functional responses in the continuum of conflict. In the practice of religion, analogous attributes can be identified in a social group.Cultural change, or repositioning, is the reconstruction of a
cultural concept of a society. Cultures are internally affected by both forces encouraging change and forces resisting change. Cultures are externally affected via contact between societies.Organizations like UNESCO attempt to preserve culture and cultural heritage. Englishedit Etymologyedit From culture + -al.Pronunciationedit Adjectiveedit
cultural (comparative more cultural, superlative most cultural)Pertaining to culture.2013 July-August, Sarah Glaz, Ode to Prime Numbers, in American Scientist, volume 101, number 4:Some poems, echoing the purpose of early poetic treatises on scientific principles, attempt to elucidate the mathematical concepts that underlie prime numbers.
Others play with primes cultural associations. Still others derive their structure from mathematical patterns involving primes.(technical) Due to human activity.cultural lightingDerived termsedit Translationsedit pertaining to cultureAfrikaans: kultureel(af)Albanian: kulturor(sq)American Sign Language: C@NearFinger-PalmForwardHandUp-
1@CenterChesthigh-FingerUp RoundHoriz C@NearFinger-PalmBackHandUp-1@CenterChesthigh-FingerUpArabic: (agfiyy), (madaniyy)Armenian: (hy) (makutayin)Asturian: culturalAzerbaijani: mdniBelarusian: (kultrny)Bengali: (bn) (askritik), (bn) (tamaddunik), (bn) (roomi)Bulgarian: (bg) (kultren)Catalan: cultural(ca)Chinese:Cantonese: (man4
faa3)Hokkien: (zh-min-nan) (bn-ha)Mandarin: (zh) (wnhu)Czech: kulturn(cs)Danish: kulturelDutch: cultureel(nl)Esperanto: kulturaFinnish: kulttuurinen(fi)French: culturel(fr)Galician: cultural(gl)Georgian: (uluruli), (uluris)German: kulturell(de), Kultur-(de)Haitian Creole: KiltirlHebrew: (tarbut)Hindi: (hi) (snsktik)Hungarian: kulturlis(hu)Indonesian:
kultural(id)Interlingua: culturalltalian: culturale(it)Japanese: (ja) (, bunkateki na), (ja) (, bunka no)Kazakh: (mdeni)Korean: (munhwajeog-in)Kurdish:Northern Kurdish: andey(ku), kultr(ku), ferheng(ku), meden(ku)Kyrgyz: (ky) (madaniy), (ky) (madaniyattuu)Lao: (lo) (wat tha na tham)Macedonian: (kultren)Malayalam: (sskrika)Mongolian: (mn)
(sojolyn)Norman: tchultuthelNorwegian:Bokml: kulturell(no)Nynorsk: kulturellOccitan: cultural(oc)Pashto: (sagfat), (farhang), (koltur), (kalar)Persian: (fa) (farhangi), (fa) (madani)Polish: kulturalny(pl), kulturowy(pl)Portuguese: cultural(pt)Romanian: cultural(ro)Russian: (ru) (kultrnyj)Scottish Gaelic: cultarailSerbo-Croatian:Cyrillic: Roman:
kltran(sh)Slovak: kultrny(sk)Slovene: kulturenSorbian:Lower Sorbian: kulturnySpanish: cultural(es)Swedish: kulturell(sv)Tajik: (tg) (farhangi), (tg) (madani)Thai: (th) (wt-t-n-tam)Turkish: kltrel(tr)Turkmen: medeniUkrainian: (kultrnyj)Urdu: (saqfat)Uyghur: (medeniy)Uzbek: madaniy(uz)Vietnamese: vn ho(vi)Welsh: diwylliannol(cy)Asturianedit
Pronunciationedit IPA(key): /kultual/ [kul.tual]Rhymes: -alSyllabification: culturalAdjectiveedit cultural (epicene, plural culturales)edit Catalanedit Pronunciationedit Adjectiveedit culturalm or f (masculine and feminine plural culturals) Derived termsedit culturalmentinterculturalmulticulturalsocioculturaledit Further readingedit cultural, in Diccionari
de la llengua catalana [Dictionary of the Catalan Language] (in Catalan), second edition, Institute of Catalan Studies [Catalan: Institut d'Estudis Catalans], April 2007cultural, in Gran Diccionari de la Llengua Catalana, Grup Enciclopdia Catalana, 2025.cultural in Diccionari normatiu valenci, Acadmia Valenciana de la Llengua.cultural in Diccionari
catal-valenci-balear, Antoni Maria Alcover and Francesc de Borja Moll, 1962.Galicianedit Etymologyedit From cultura + -al.Pronunciationedit IPA(key): /kultual/ [kul.tu]Rhymes: -alHyphenation: culturalAdjectiveedit culturalm or f (plural culturais)cultural (relative or belonging to culture, civilization and its manifestations)Derived termsedit
culturalmentesocioculturaledit Further readingedit Occitanedit Alternative formsedit Pronunciationedit Adjectiveedit culturalm (feminine singular culturala, masculine plural culturals, feminine plural culturalas) Derived termsedit edit Portugueseedit Pronunciationedit (Brazil) IPA(key): /kuw.tuaw/ [ku.tua] Rhymes: (Portugal) -al, (Brazil) -
awHyphenation: culturalAdjectiveedit culturalm or f (plural culturais, comparable, comparative mais cultural, superlative o mais cultural or culturalssimo)cultural (pertaining to culture)Derived termsedit apropriao culturalculturalmenteinterculturalsocioculturalFurther readingedit Romanianedit Etymologyedit Borrowed from French culturel. By
surface analysis, cultur + -al.Pronunciationedit Adjectiveedit culturalm or n (feminine singular cultural, masculine plural culturali, feminine and neuter plural culturale) Declensionedit Derived termsedit Spanishedit Etymologyedit From cultura + -al.Pronunciationedit Adjectiveedit culturalm or f (masculine and feminine plural culturales)(relational)
culture; cultural (of or relating to culture)Derived termsedit edit Further readingedit connected with the culture of a particular society or group, its customs, beliefs, etc.Teachers need to be aware of cultural differences.America's cultural diversitya cultural institution/centrecultural eventsa cultural exchange between Japan and Francea time of rapid
social and cultural change.The industry needs a cultural shift to address the gender pay gap.your cultural identity/backgroundHis character represents the traditional cultural values of China.Many immigrants preserve their cultural traditions.the rich cultural history of New England see also cross-culturalExtra ExamplesSocial and cultural factors
play a huge part in international marketing.The custom is deeply rooted in the religious and cultural heritage of the region.The exhibition reflects the cultural diversity of modern British society.The impact of the women's movement was essentially cultural.an attempt to promote traditional cultural valuesenormous social and cultural changes
connected with art, literature, music, etc.a cultural eventEuropes cultural heritageThe orchestra is very important for the cultural life of the city.She has become an American cultural icon. Word Originmid 19th cent.: from Latin cultura tillage + -al.See cultural in the Oxford Advanced American DictionarySee cultural in the Oxford Learner's
Dictionary of Academic English Lifestyles & Social Issues Sociology & Society How is culture expressed in different societies? What are some common elements of culture? How does language play a role in culture? What is the role of traditions and customs in culture? How do cultures evolve and change over time? What is the impact of globalization
on culture? How do cultural norms influence people's behavior and interactions? culture, behaviour peculiar to Homo sapiens, together with material objects used as an integral part of this behaviour. Thus, culture includes language, ideas, beliefs, customs, codes, institutions, tools, techniques, works of art, rituals, and ceremonies, among other
elements.The existence and use of culture depends upon an ability possessed by humans alone. This ability has been called variously the capacity for rational or abstract thought, but a good case has been made for rational behaviour among subhuman animals, and the meaning of abstract is not sufficiently explicit or precise. The term symboling has
been proposed as a more suitable name for the unique mental ability of humans, consisting of assigning to things and events certain meanings that cannot be grasped with the senses alone. Articulate speechlanguageis a good example. The meaning of the word dog is not inherent in the sounds themselves; it is assigned, freely and arbitrarily, to the
sounds by human beings. Holy water, biting ones thumb at someone (Romeo and Juliet, Act I, scene 1), or fetishes are other examples. Symboling is a kind of behaviour objectively definable and should not be confused with symbolizing, which has an entirely different meaning. What has been termed the classic definition of culture was provided by the
19th-century English anthropologist Edward Burnett Tylor in the first paragraph of his Primitive Culture (1871): Culture . . . is that complex whole which includes knowledge, belief, art, morals, law, custom, and any other capabilities and habits acquired by man as a member of society. In Anthropology (1881) Tylor made it clear that culture, so
defined, is possessed by man alone. This conception of culture served anthropologists well for some 50 years. With the increasing maturity of anthropological science, further reflections upon the nature of their subject matter and concepts led to a multiplication and diversification of definitions of culture. In Culture: A Critical Review of Concepts and
Definitions (1952), U.S. anthropologists A.L. Kroeber and Clyde Kluckhohn cited 164 definitions of culture, ranging from learned behaviour to ideas in the mind, a logical construct, a statistical fiction, a psychic defense mechanism, and so on. The definitionor the conceptionof culture that is preferred by Kroeber and Kluckhohn and also by a great
many other anthropologists is that culture is an abstraction or, more specifically, an abstraction from behaviour. These conceptions have defects or shortcomings. The existence of behavioral traditionsthat is, patterns of behaviour transmitted by social rather than by biologic hereditary meanshas definitely been established for nonhuman animals.
Ideas in the mind become significant in society only as expressed in language, acts, and objects. A logical construct or a statistical fiction is not specific enough to be useful. The conception of culture as an abstraction led, first, to a questioning of the reality of culture (inasmuch as abstractions were regarded as imperceptible) and, second, to a denial
of its existence; thus, the subject matter of nonbiological anthropology, culture, was defined out of existence, and without real, objective things and events in the external world there can be no science. Kroeber and Kluckhohn were led to their conclusion that culture is an abstraction by reasoning that if culture is behaviour it, ipso facto, becomes the
subject matter of psychology; therefore, they concluded that culture is an abstraction from concrete behavior but is not itself behavior. But what, one might ask, is an abstraction of a marriage ceremony or a pottery bowl, to use Kroeber and Kluckhohns examples? This question poses difficulties that were not adequately met by these authors. A
solution was perhaps provided by Leslie A. White in the essay The Concept of Culture (1959). The issue is not really whether culture is real or an abstraction, he reasoned; the issue is the context of the scientific interpretation. When things and events are considered in the context of their relation to the human organism, they constitute behaviour;
when they are considered not in terms of their relation to the human organism but in their relationship to one another, they become culture by definition. The mother-in-law taboo is a complex of concepts, attitudes, and acts. When one considers them in their relationship to the human organismthat is, as things that the organism doesthey become
behaviour by definition. When, however, one considers the mother-in-law taboo in its relationship to the place of residence of a newly married couple, to the customary division of labour between the sexes, to their respective roles in the societys mode of subsistence and offense and defense, and these in turn to the technology of the society, the
mother-in-law taboo becomes, again by definition, culture. This distinction is precisely the one that students of words have made for many years. When words are considered in their relationship to the human organismthat is, as actsthey become behaviour. But when they are considered in terms of their relationship to one anotherproducing lexicon,
grammar, syntax, and so forththey become language, the subject matter not of psychology but of the science of linguistics. Culture, therefore, is the name given to a class of things and events dependent upon symboling (i.e., articulate speech) that are considered in a kind of extra-human context. Culture, as noted above, is due to an ability possessed
by man alone. The question of whether the difference between the mind of man and that of the lower animals is one of kind or of degree has been debated for many years, and even today reputable scientists can be found on both sides of this issue. But no one who holds the view that the difference is one of degree has adduced any evidence to show
that nonhuman animals are capable, to any degree whatever, of a kind of behaviour that all human beings exhibit. This kind of behaviour may be illustrated by the following examples: remembering the sabbath to keep it holy, classifying ones relatives and distinguishing one class from another (such as uncles from cousins), defining and prohibiting
incest, and so on. There is no reason or evidence that leads one to believe that any animal other than man can have or be brought to any appreciation or comprehension whatever of such meanings and acts. There is, as Tylor argued long ago, a mental gulf that divides the lowest savage from the highest ape (Anthropology). In line with the foregoing
distinction, human behaviour is to be defined as behaviour consisting of, or dependent upon, symboling rather than upon anything else that Homo sapiens does; coughing, yawning, stretching, and the like are not human. Next to nothing is yet known about the neuroanatomy of symboling. Man is characterized by a very large brain, considered both
absolutely and relatively, and it is reasonableand even obligatoryto believe that the central nervous system, especially the forebrain, is the locus of the ability to symbol. But how it does this and with what specific mechanisms remain to be discovered. One is thus led to the conclusion that at some point in the evolution of primates a threshold was
reached in some line, or lines, when the ability to symbol was realized and made explicit in overt behaviour. There is no intermediate stage, logical or neurological, between symboling and nonsymboling; an individual or a species is capable of symboling, or he or it is not. The life of Helen Keller makes this clear: when, through the aid of her teacher,
Anne Sullivan, Keller was enabled to escape from the isolation to which her blindness and deafness had consigned her and to effect contact with the world of human meanings and values, the transformation was instantaneous. But even if almost nothing is known about the neuroanatomy of symboling, a great deal is known about the evolution of mind
(or minding, if mind is considered as a process rather than a thing), in which one finds symboling as the characteristic of a particular stage of development. The evolution of minding can be traced in the following sequence of stages. First is the simple reflexive stage, in which behaviour is determined by the intrinsic properties of both the organism
and the thing reacted tofor example, the contraction of the pupil of the eye under increased stimulation by light. Second is the conditioned reflex stage, in which the response is elicited not by properties intrinsic in the stimulus but by meanings that the stimulus has acquired for the responding organism through experiencefor example, Pavlovs dogs
salivary glands responding to the sound of a bell. Third is the instrumental stage, as exemplified by a chimpanzee knocking down a banana with a stick. Here the response is determined by the intrinsic properties of the things involved (banana, stick, chimpanzees neurosensory-muscular system); but a new element has been introduced into behaviour,
namely, the exercise of control by the reacting organism over things in the external world. And, finally, there is the symbol stage, in which the configuration of behaviour involves nonintrinsic meanings, as has already been suggested. These four stages exhibit a characteristic of the evolution of all living things: a movement in the direction of making
life more secure and enduring. In the first stage the organism distinguishes between the beneficial, the injurious, and the neutral, but it must come into direct contact with the object or event in question to do so. In the second stage the organism may react at a distance, as it werethat is, through an intermediate stimulus. The conditioned reflex brings
signs into the life process; one thing or event may serve as an indication of something elsefood, danger, and so forth. And, since anything can serve as a sign of anything else (a green triangle can mean food, sex, or an electric shock to the laboratory rat), the reactions of the organism are emancipated from the limitations that stage one imposes upon
living things, namely, the intrinsic properties of things. The possibility of obtaining life-sustaining things and of avoiding life-destroying things is thus much enhanced, and the security and continuity of life are correspondingly increased. But in stage two the organism still plays a subordinate role to the external world; it does not and cannot determine
the significance of the intermediary stimulus: the bark of a distant dog to the rabbit or the sound of the bell to Pavlovs dog. This meaning is determined by things and events in the external world (or in the laboratory by the experimenter). In stages one and two, therefore, the organism is at the mercy of the external world in this respect. In the third
stage the element of control over environment is introduced. The ape who obtains food by means of a stick (tool) is not subordinate to his situation. He does not merely undergo a situation; he dominates it. His behaviour is not determined by the juxtaposition of things and events; on the contrary, the juxtaposition is determined by the ape. He is
confronted with alternatives, and he makes choices. The configuration of behaviour in stage three is constructed within the dynamic organism of the ape and then imposed upon the external world. The evolution of minding is a cumulative process; the achievements of each stage are carried on into the succeeding one or ones. The fourth stage
reintroduces the factor of nonintrinsic meanings to the advances made in stages two and three. Stage four is the stage of symboling, of articulate speech. Thus, one observes two aspects of the evolution of minding, both of which contribute to the security and survivability of life: the emancipation of behaviour from limitations imposed upon it by the
external world and increased control over the environment. To be sure, neither emancipation nor control becomes complete, but quantitative increase is significant. The direction of biologic evolution toward greater expansion and security of life can be seen from another point of view: the advance from instinctive behaviour (i.e., responses determined
by intrinsic properties of the organism) to learned and freely variable behaviour, patterns of which may be acquired and transmitted from one individual and generation to another, and finally to a system of things and events, the essence of which is meanings that cannot be comprehended by the senses alone. This system is, of course, culture, and the
species is the human species. Culture is a man-made environment, brought into existence by the ability to symbol. Once established, culture has a life of its own, so to speak; that is, it is a continuum of things and events in a cause and effect relationship; it flows down through time from one generation to another. Since its inception 1,000,000 or more
years ago, this culturewith its language, beliefs, tools, codes, and so onhas had an existence external to each individual born into it. The function of this external, man-made environment is to make life secure and enduring for the society of human beings living within the cultural system. Thus, culture may be seen as the most recent, the most highly
developed means of promoting the security and continuity of life, in a series that began with the simple reflex. Society preceded culture; society, conceived as the interaction of living beings, is coextensive with life itself. Mans immediate prehuman ancestors had societies, but they did not have culture. Studies of monkeys and apes have greatly
enlarged scientific knowledge of their social lifeand, by inference, the scientific conception of the earliest human societies. Data derived from paleontological sources and from accumulating studies of living, nonhuman primates are now fairly abundant, and hypotheses derived from these are numerous and varied in detail. A fair summary of them may
be made as follows: The growth of the primate brain was stimulated by life in the trees, specifically, by eye-hand coordinations involved in swinging from limb to limb and by manipulating food with the hands (as among the insectivorous lemurs). Descent to the ground, as a consequence of deforestation or increase in body size (which would tend to
restrict arboreal locomotion and increase the difficulty of obtaining enough food to supply increased need), and the assumption of erect posture were other significant steps in biologic evolution and the eventual emergence of culture. Some theories reject the arboreal stage in mans evolutionary past, but this does not seriously affect the overall
conception of his development. The Australopithecines of Africa, extinct manlike higher primates about which reliable knowledge is very considerable today, exemplify the stage of erect posture in primate evolution. Erect posture freed the arms and hands from their earlier function of locomotion and made possible an extensive and versatile use of
tools. Again, the eye-hand-object coordinations involved in tool using stimulated the growth of the brain, especially the forebrain. It is not possible to determine on the basis of paleontological evidence the precise point at which the ability to symbol (specifically, articulate speech) was realized, as expressed in overt behaviour. It is believed by some
that mans prehuman ancestors used tools habitually and that habit became custom through the transmission of tool using from one generation to another long before articulate speech came into being. In fact, some theorists hold, the customary use of tools became a powerful stimulus in the development of a brain that was capable of symboling or
articulate speech. The introjection of symboling into primate social life was revolutionary. Everything was transformed, everything acquired new meaning; the symbol added a new dimension to primatenow humanexistence. An ax was no longer merely a tool with which to chop; it could become a symbol of authority. Mating became marriage, and all
social relationships between parents and children and brothers and sisters became moral obligations, duties, rights, and privileges. The world of nature, from the stones beside the path to the stars in their courses, became alive and conscious spirits. And all that I beheld respired with inward meaning (Wordsworth). The anthropoid had at last become
a man. Thus far in this article, culture has been considered in general, as the possession of all mankind. Now it is appropriate to turn to particular cultures, or sociocultural systems. Human beings, like other animal species, live in societies, and each society possesses culture. It has long been customary for ethnologists to speak of Seneca culture,
Eskimo culture, North American Plains culture, and so onthat is, the culture of a particular society (Seneca) or an indefinite number of societies (Eskimo) or the cultures found in or characteristic of a topographic area (the North American Plains). There is no objection to this usage as a convenient means of reference: Seneca culture is the culture that
the Seneca tribe possesses at a particular time. Similarly, Eskimo culture refers to a class of cultures, and Plains culture refers to a type of culture. What is needed is a term that defines culture precisely in its particular manifestations for the purpose of scientific study, and for this the term sociocultural system has been proposed. It is defined as the
culture possessed by a distinguishable and autonomous group (society) of human beings, such as a tribe or a modern nation. Cultural elements may pass freely from one system to another (cultural diffusion), but the boundary provided by the distinction between one system and another (Seneca, Cayuga; United States, Japan) makes it possible to study
the system at any given time or over a period of time. Every human society, therefore, has its own sociocultural system: a particular and unique expression of human culture as a whole. Every sociocultural system possesses the components of human culture as a wholenamely, technological, sociological, and ideological elements. But sociocultural
systems vary widely in their structure and organization. These variations are attributable to differences among physical habitats and the resources that they offer or withhold for human use; to the range of possibilities inherent in various areas of activity, such as language or the manufacture and use of tools; and to the degree of development. The
biologic factor of man may, for purposes of analysis and comparison of sociocultural systems, be considered as a constant. Although the equality or inequality of races, or physical types, of mankind has not been established by science, all evidence and reason lead to the conclusion that, whatever differences of native endowment may exist, they are
insignificant as compared with the overriding influence of the external tradition that is culture. Since the infant of the human species enters the world cultureless, his behaviourhis attitudes, values, ideals, and beliefs, as well as his overt motor activityis powerfully influenced by the culture that surrounds him on all sides. It is almost impossible to
exaggerate the power and influence of culture upon the human animal. It is powerful enough to hold the sex urge in check and achieve premarital chastity and even voluntary vows of celibacy for life. It can cause a person to die of hunger, though nourishment is available, because some foods are branded unclean by the culture. And it can cause a
person to disembowel or shoot himself to wipe out a stain of dishonour. Culture is stronger than life and stronger than death. Among subhuman animals, death is merely the cessation of the vital processes of metabolism, respiration, and so on. In the human species, however, death is also a concept; only man knows death. But culture triumphs over
death and offers man eternal life. Thus, culture may deny satisfactions on the one hand while it fulfills desires on the other. The predominant emphasis, perhaps, in studies of culture and personality has been the inquiry into the process by which the individual personality is formed as it develops under the influence of its cultural milieu. But the
individual biologic organism is itself a significant determinant in the development of personality. The mature personality is, therefore, a function of both biologic and cultural factors, and it is virtually impossible to distinguish these factors from each other and to evaluate the magnitude of each in particular cases. If the cultural factor were a constant,
personality would vary with the variations of the neurosensory-glandular-muscular structure of the individual. But there are no tests that can indicate, for example, precisely how much of the taxicab drivers ability to make change is due to innate endowment and how much to cultural experience. Therefore, the student of culture and personality is
driven to work with modal personalities, that is, the personality of the typical Crow Indian or the typical Frenchman insofar as this can be determined. But it is of interest, theoretically at least, to note that even if both factors, the biologic and the cultural, were constantwhich they never are in actualityvariations of personality would still be possible.
Within the confines of these two constants, individuals might undergo a number of profound experiences in different chronological permutations. For example, two young women might have the same experiences of (1) having a baby, (2) graduating from college, and (3) getting married. But the effect of sequence (1), (2), (3) upon personality
development would be quite different than that of sequence (2), (3), (1). Ethnocentrism is the name given to a tendency to interpret or evaluate other cultures in terms of ones own. This tendency has been, perhaps, more prevalent in modern nations than among preliterate tribes. The citizens of a large nation, especially in the past, have been less
likely to observe people in another nation or culture than have been members of small tribes who are well acquainted with the ways of their culturally diverse neighbours. Thus, the American tourist could report that Londoners drive on the wrong side of the street or an Englishman might find some customs on the Continent queer or boorish, merely
because they are different. Members of a Pueblo tribe in the American Southwest, on the other hand, might be well acquainted with cultural differences not only among other Pueblos but also in non-Pueblo tribes such as the Navajo and Apache. Ethnocentrism became prominent among many Europeans after the discovery of the Americas, the islands
of the Pacific, and the Far East. Even anthropologists might characterize all preliterate peoples as being without religion (as did Sir John Lubbock) or as having a prelogical mentality (as did Lucien Lvy-Bruhl) merely because their ways of thinking did not correspond with those of the culture of western Europe. Thus, inhabitants of non-Western
cultures, particularly those lacking the art of writing, were widely described as being immoral, illogical, queer, or just perverse (Ye Beastly Devices of ye Heathen). Increased knowledge led to or facilitated a deeper understanding and, with it, a finer appreciation of cultures quite different from ones own. When it was understood that universal needs
could be served with culturally diverse means, that worship might assume a variety of forms, that morality consists in conforming to ethical rules of conduct but does not inhere in the rules themselves, a new view emerged that each culture should be understood and appreciated in terms of itself. What is moral in one culture might be immoral or
ethically neutral in another. For example, it was not immoral to kill a baby girl at birth or an aged grandparent who was nonproductive when it was impossible to obtain enough food for all; or wife lending among the Eskimo might be practiced as a gesture of hospitality, a way of cementing a friendship and promoting mutual aid in a harsh and
dangerous environment, and thus may acquire the status of a high moral value. The view that elements of a culture are to be understood and judged in terms of their relationship to the culture as a wholea doctrine known as cultural relativismled to the conclusion that the cultures themselves could not be evaluated or graded as higher and lower,
superior or inferior. If it was unwarranted to say that patriliny (descent through the male line) was superior or inferior to matriliny (descent through the female line), if it was unjustified or meaningless to say that monogamy was better or worse than polygamy, then it was equally unsound or meaningless to say that one culture was higher or superior
to another. A large number of anthropologists subscribed to this view; they argued that such judgments were subjective and therefore unscientific. It is, of course, true that some values are imponderable and some criteria are subjective. Are people in modern Western culture happier than the Aborigines of Australia? Is it better to be a child than an
adult, alive than dead? These certainly are not questions for science. But to say that the culture of the ancient Mayas was not superior to or more highly developed than the crude and simple culture of the Tasmanians or to say that the culture of England in 1966 was not higher than Englands culture in 1066 is to fly in the face of science as well as of
common sense. Cultures have ponderable values as well as imponderable, and the imponderable ones can be measured with objective, meaningful yardsticks. A culture is a means to an end: the security and continuity of life. Some kinds of culture are better means of making life secure than others. Agriculture is a better means of providing food than
hunting and gathering. The productivity of human labour has been increased by machinery and by the utilization of the energy of nonhuman animals, water and wind power, and fossil fuels. Some cultures have more effective means of coping with disease than others, and this superiority is expressed mathematically in death rates. And there are many
other ways in which meaningful differences can be measured and evaluations made. Thus, the proposition that cultures have ponderable values that can be measured meaningfully by objective yardsticks and arranged in a series of stages, higher and lower, is substantiated. But, it should be noted, this is not equivalent to saying that man is happier or
that the dignity of the individual (an imponderable) is greater in an industrialized or agricultural sociocultural system than in one supported by human labour alone and sustained wholly by wild foods. Actually, however, there is no necessary conflict between the doctrine of cultural relativism and the thesis that cultures can be objectively graded in a
scientific manner. It is one thing to reject the statement that monogamy is better than polygamy and quite another to deny that one kind of sociocultural system contains a better means of providing food or combating disease than another. Every sociocultural system exists in a natural habitat, and, of course, this environment exerts an influence upon
the cultural system. The cultures of some Eskimo groups present remarkable instances of adaptation to environmental conditions: tailored fur clothing, snow goggles, boats and harpoons for hunting sea mammals, and, in some instances, hemispherical snow houses, or igloos. Some sedentary, horticultural tribes of the upper Missouri River went out
into the Great Plains and became nomadic hunters after the introduction of the horse. The culture of the Navajos underwent profound change after they acquired herds of sheep and a market for their rugs was developed. The older theories of simple environmentalism, some of which maintained that even styles of myths and tales were determined by
topography, climate, flora, and other factors, are no longer in vogue. The present view is that the environment permits, at times encourages, and also prohibits the acquisition or use of certain cultural traits but otherwise does not determine culture change. The Fuegians living at the southern tip of South America, as viewed by Charles Darwin on his
voyage on the Beagle, lived in a very cold, harsh environment but were virtually without both clothing and dwellings. Culture is contagious, as a prominent anthropologist once remarked, meaning that customs, beliefs, tools, techniques, folktales, ornaments, and so on may diffuse from one people or region to another. To be sure, a culture trait must
offer some advantage, some utility or pleasure, to be sought and accepted by a people. (Some anthropologists have assumed that basic features of social structure, such as clan organization, may diffuse, but a sounder view holds that these features involving the organic structure of the society must be developed within societies themselves.) The
degree of isolation of a sociocultural systembrought about by physical barriers such as deserts, mountain ranges, and bodies of waterhas, of course, an important bearing upon the ease or difficulty of diffusion. Within the limits of desirability on the one hand and the possibility of communication on the other, diffusion of culture has taken place
everywhere and in all times. Archaeological evidence shows that amber from the Baltic region diffused to the Mediterranean coast; and, conversely, early coins from the Middle East found their way to northern Europe. In aboriginal North America, copper objects from northern Michigan have been found in mounds in Georgia; macaw feathers from
Central America turn up in archaeological sites in northern Arizona. Some Indian tribes in northwestern regions of the United States had possessed horses, originally brought into the Southwest by Spanish explorers, years before they had ever even seen white men. The wide dispersion of tobacco, corn (maize), coffee, the sweet potato, and many
other traits are conspicuous examples of cultural diffusion. Diffusion may take place between tribes or nations that are approximately equal in political and military power and of equivalent stages of cultural development, such as the spread of the sun dance among the Plains tribes of North America. But in other instances, it takes place between
sociocultural systems differing widely in this respect. Conspicuous examples of this have been instances of conquest and colonization of various regions by the nations of modern Europe. In these cases it is often said that the culture of the more highly developed nation is imposed upon the less developed peoples and cultures, and there is, of course,
much truth in this; the acquisition of foreign culture by the subject people is called acculturation and is manifested by the indigenous populations of Latin America as well as of other regions. But even in cases of conquest, traits from the conquered peoples may diffuse to those of the more advanced cultures; examples might include, in addition to the
cultivated plants cited above, individual words (coyote), musical themes, games, and art motifs. One of the major problems of ethnology during the latter half of the 19th and the early decades of the 20th centuries was the question How are cultural similarities in noncontiguous regions to be explained? Did the concepts of pyramid building,
mummification, and sun worship originate independently in ancient Egypt and in the Andean highlands and in Yucatn or did these traits originate in Egypt and diffuse from there to the Americas, as some anthropologists have believed? Some schools of ethnological theory have held to one view, some, to another. The 19th-century classical evolutionists
(which included Edward Burnett Tylor and Lewis H. Morgan, among others) held that the mind of man is so constituted or endowed that he will develop cultures everywhere along the same lines. Diffusioniststhose, such as Fritz Graebner and Elliot Smith, who offered grand theories about the diffusion of traits all over the worldmaintained that man
was inherently uninventive and that culture, once created, tended to spread everywhere. Each school tended to insist that its view was the correct one, and it would continue to hold that view unless definite proof of the contrary could be adduced. The tendency nowadays is not to side categorically with one school as against another but to decide each
case on its own merits. The consensus with regard to pyramids is that they were developed independently in Egypt and the Americas because they differ markedly in structure and function: the Egyptian pyramids were built of stone blocks and contained tombs within their interiors. The American pyramids were constructed of earth, then faced with
stone, and they served as the bases of temples. The verdict with regard to the bow and arrow is that it was invented only once and subsequently diffused to all regions where it has been found. The probable antiquity of the origin of fire making, however, and the various ways of generating itby percussion, friction, compression (fire pistons)indicate
multiple origins. Evolution of culturethat is, the development of forms through timehas taken place. No amount of diffusion of picture writing could of itself, for instance, produce the alphabetic system of writing; as Tylor demonstrated so well, the art of writing has developed through a series of stages, which began with picture writing, progressed to
hieroglyphic writing, and culminated in alphabetic writing. In the realm of social organization there was a development from territorial groups composed of families to segmented societies (clans and larger groupings). Sociocultural evolution, like biologic evolution, exhibits a progressive differentiation of structure and specialization of function. A
misunderstanding has arisen with regard to the relationship between evolution and diffusion. It has been argued, for example, that the theory of cultural evolution was unsound because some peoples skipped a stage in a supposedly determined sequence; for example, some African tribes, as a consequence of diffusion, went from the Stone Age to the
Iron Age without an intermediate age of copper and bronze. But the classical evolutionists did not maintain that peoples, or societies, had to pass through a fixed series of stages in the course of development, but that tools, techniques, institutionsin short, culturehad to pass through the stages. The sequence of stages of writing did not mean that a
society could not acquire the alphabet without working its way through hieroglyphic writing; it was obvious that many peoples did skip directly to the alphabet.
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